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Torah or religious education, if it stimulates cur thinking about life’s
values, particularly if it helps us appreciate the religious significance of
Jewish experience, then again, it is of undeniable value. But a rite that
conveys no meaning related to any of these main concepts of Jewish
religion deserves to become obsolete, even though it is prescribed in
every one of the Jewish codes. And conversely, a religious ritual of value,
such for example as that of Bar Mitzvah,® or of Confirmation, for which
no authorization can be found in any code, should be given a place in
our religious tradition. Once we free religious ritual from its bondage
to legalism, there are great possibilities for enriching Jewish life with
new rituals, rituals that draw on all the arts known to man as media
for the expression of significant religious ideas.

This completes our program of Jewish religion for the future. Timid
souls are wont to fear even a slight departure from tradition, lest such
departure lead to the destruction of Judaism. For this reason they try
frequently to gloss over those changes in our thinking which challenge
ancient beliefs. Paradoxical though it may seem, the only way to pre-
serve the Jewish past as a living tradition is by centering our attention

on the present need, and drawing on the past only where it can help us
to meet that need. The effect of trying to preserve Jewish religion in its
traditional form, without adequately reckoning with modern experience,
is to make Jewish religion appear an anachronism in the modern world,

That we cannot afford to do.

We must, therefore, base Jewish religion of tomorrow not on what

our ancestors have told of their experience with God, but on our 0

experience with God. When we do that, we shall find that the Jewis
past assumes new meaning, that it ceases to be a collection of archa
ological relics, and that it becomes again a living tradition. We can
revere our ancestors and continue their unfinished task in their §
when we look upon ourselves not merely as their descendants glo
in their achievements, but as the ancestors of posterity responsible
achieving something in which our descendants may glory, and W
may inspire them to seek and find God in their lives.

CHAPTER THIRTEEN

THE CHOSEN PEOPLE IDEA AN
ANACHRONISM

Despite the tendency in certain quarters to consider ideas as mere
by-products of the interplay of blind social and economic forces, and
to Fegard reason as a mere rationalization of instinctive passions’ and
desires, we Jews must insist on clear and forthright thought as indis-
pen.sab]e. We must strive to overcome the inertia which keeps u
f:hamed to a Fhought—world entirely alien to the modern spirit 'Fher:
is as much difference between our universe of discourse and .that i
whxch.our f.athers lived before the Emancipation, as between the m :;1
ern .mmd-plcfure of the physical universe and the one which revailgd-
un’ql CoPernlcus proved that the earth moves around the sun }Just as, i ’
ancient times, men thought that the earth was the center of th.e uniws:l"slfl,:l
and. that their own homes, being equi-distant on all sides from the
horizon, were the center of the earth, so our fathers, in pre—moderr?

- times, regarded the drama of human life as exhausting the whole mean-

~ ing of creation, and the Jewish people as the hero i i
: on, n that d
~ dll other nations merely the supporting cast. o S0ty TAch

The idea of Israel as the Chosen People, must, therefore, be under-

’

’j'rient ourselves to conditions, as th i i
e h, ey exist tf}day: The very notion that
me be the clect of God implies an epic or dramatic

oncr;ption of history, a history predetermined in form and aim. Nowa-
s for any people to call itself “chosen” is to be guilty of self-infatua-

’, sZn“I,’Fltzple may be sensed in the Yiddish folk-rendering of the classic
» Lhou hast chosen. us from all peoples.” That rendering is “Vos
"gevolt hoben fun die Yiden?”—“What didst Thou want of the
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1

PAST
WHAT THE CHOICE OF ISRAEL MEANT IN THE

The Bible goes out of its way to deflate all delus‘ions of grati‘(}fru:
that the assumption of being God’s Chosen Pelop’l’e,m1g1:}1; :;gt;f;.ami ;
were greater than any other people,” says
:figs%}lizi}('iollhe Lor%set Tiis Ticart on you and choose you—for you we;e
the s,mallest of all people.” * Long before him, the Propilelt.l Kmti'ns.k spoke
i i id, “You only have 1 known
i 1 more humbling vein, when he salld, -

1()‘;1;1111 ?1’12 families of the earth; therefore will I pum.sh you fo.r allcyo(;t
wrongdoing.” 2 We know by now that the assumption of })emg od’s
chosfn €0 as at first merely a way of expressing Isra-el s .self-aware-
ness as a distinct and unique people. That mode of EXP];‘?}S)S]IOT:; 1115 C:Sr:mon
orvirtaally all primitiv d ancient peoples. In the Bible, the assump-

t ually all primifive and ancient p i
i i hat YHWH, the God whom

ion of Israel’s election merely implies t

?sgzeloacknowledged as its god, was so mcommrably greater thalr;1 the
gods of the other nations, that the Israelites might well consider them-

tunate in being His people. _
Selvfiflf;tr Egﬁef acquired a deeper significance after the Babylonian

exile. From that time on, it meafnththa:; thti:1 ]e\;lv_sc}v:/eggniz?gégc;ﬁ :ﬁ:: b
in possession of the 1orah which hatS
;hlfzo;trfe:lﬁ to liiie by, in order to achieve wellbeing andf pirfdecl:m;;
Regarded as having been dicﬁatefilby fq‘(if’ ;gggzia;;;l;s?nz | 1?013,
t accepted it the title of “kin i
gzliigfl‘_)’?ie']gl}ljoughoit the period of the Second Cornm}(f)nv.fe:;xl’gle,S
accent in the doctrine of election was not on national ;e -gx:aeeof _.
such, but on being the most privileged of all peoples, by virtue of p
sessi ’s Torah. 4 .
Sess'l;'lﬁisc ;c‘il:esnrf was reenforced throughout t}fe Chl.:lstlan centfun
a result of the moral support it gave the Jews in their stmg!c:;;;ci1 'Ore;si"
ence. With the destruction of the Jewish State and the force iﬁ N
of the Jews among the other nations, that struggle.: becahme :“1:15 &
No less intense than the physical war waged against t1 e ] "
“war of nérves” which consisted then, as now, of unre irlx'h;lgd .
tion. By the time the Christian Church was ﬁrmlly c]estad ;isniie i
doctrine fairly crystallized, that slander had acquired 2 he '
which was calculated to make it extremely effective. .Th et }lfe -
sisted in basing it on the very concept of God whic e
evolved, and on the very Scriptures which the Jews themse 2
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as the word of God. Their very doctrine of election was used as a weapon

against them.

Chiistianity, both Catholic and Protestant, has gone far beyond
Judaism in utilizing the doctrine of election to affirm the divine pre-
rogative of the Church. That doctrine became its very raison d’etre.
It set itself the task of realigning mankind into the chosen and the
damned. The criterion was faith in Jesus, as the Son of God, and as
identical with God. The objective was the establishment of a church
that was to supersede all human governments. In this process, the
Jewish people was singled out as the people which, having at one time
been the elect of God, repudiated Him and thereby became a people

. accursed and damned.

In the face of this ruthless attack on its reputation, there was little
else for the Jewish people to do but so to elaborate its traditional claim
to superiority as to counter effecti: ¢ claim to superiority advanced
by the Church. With the interest of Western mankin ' -
modern Christian centuries focused on the question of salvation and
eligibility for it, all of Jewish thought was cast i the mould of the doc-
trine of divine election. All of creation was regarded as having come into
being for the sake of those who were worthy of being God’s chosen.
The company of the elect, by reason of their kinship with God, wielded
a power not vouchsafed to ordinary mortals. Not only could they van-
quish death, but even in this life they exercised, especially in their col-
lective capacity as the divine ecclesia, an influence over the Very course
of nature. Thus did the doctrine of election, to whomever applied or by
whomever used, connote two specific ideas: one, that of cosmic cen-

. tricity; the other, that of mystical or supernatural power,

Both of these ideas became integral tcmPtion of the Church

- which regarded itself as the Israel of the New Covenant, and as the
- heir of the Israel of the Old Covenant. The Church, moreover, viewed
itself as a “fellowship with divine gifts,” to use the technical phrase
0f Christian theology. Whether in direct response to the challenge of

hurch, or as a spontaneous reaction to claims which began to be
d by various religious sects during the early centuries of the Chris-
I era, the Jews likewise advanced the claims of cosmic centricity and
Stic and supernatural power for their own people, which thence-
h was designated not only “ummah,” or nation, but also “kenesset,”
clesia, the exact analogue of church.

roughout the Rabbinic writings, the Israelcentered conception
1€ €0smos and of human history is the theme of a vast manifold of
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aggadic similes. The following is typical: “The straw, ’Fhe‘ stubble and
the chaff were disputing with one another. Each one said, For my sgke
was the field sown.” Said the wheat, ‘Wait until we get to the t}?lreshmg
floor, then we shall know for whose sake the field was sown. Wh?n
they arrived at the threshing floor and the owner winnowed the grain,
the chaff was scattered in the wind, the straw was left on the ground
and the stubble was burned. The wheat, however, was take'n ca'refully
and piled up into a heap, and whocver passed by fondled it with ad-
miration. Likewise do all the nations contend among themselves: eaclh
claiming, ‘The world was.created for my sake.” But Israel retorts, “Wait
till the day of reckoning; then we shall know for whom the world was
created.”” * .

Moreover, the Sages ascribed to Israel the possession of Su?ernaturgl
power. According to R. Eliezer ben R. Jose, the Galilean,” “God said
to the Angel of Death: ‘Although I have given you power over every
one of My creatures, you can have no power over this nation Israel. ‘
Time and again we come across statements which stress the apotheosis
of Israel. Istael is said to be a people transfigured and deathle§s, oc-
cupying a rank equal to that of angels or “hol'y princes.” ¢ This an_d
numerous other statements to the same effect imply that the ecclesia
of Israel possesses the status of a mystic being which transcends the laws

of nature.
2

THE EFFORT TO REINTERPRET THE ELECTION
OF ISRAEL

Emancipation has undermined the status of the Jews as a nation.
Enlightenment or rationalism has undermined the status of Jews as a
kenesset oran ecclesia. The traditional basis for the behe.f that Isracl was
God’s Chosen People was the assumption that the rmrz}culous events 3
recorded in the Torah concerning the Patriarchs and the:n' descendants P
in Egypt represented factual truth. By far the most significant of these
miraculous events was God’s self-revelation to Isracl on Mount Smalf‘
It was as unthinkable to question the truth of those: events as to ques .
tion the reality of one’s own body. Under those c1rcumstancffs,'1]6“'§
could not possibly regard themselves as other than the most privi :fi 3
of all peoples. Those circumstances, however, no longer ob’cam‘nd
the majority of modern-minded men and women. The n*.odern—rnil “
Jew cannot consider the miraculous events recorded in the Tora ;

—_‘
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in the rest of the Bible as other than legendary. He, therefore, cannot
accept them as evidence of the traditional Jewish doctrine that Israel
is God’s Chosen People. The attempt to supply other evidence is it-
self a departure from tradition. Such an attempt might be justified, if
at least the new evidence were convincing. But is it convincing?

» Unable to accept literally the traditional version of the doctrine of
the chosen people, the religious wing of the early Maskilim, the first
Reformers ® and the middle group who designated themselves as the |
Historical School ® reinterpreted that doctrine to mean one or all of
the following propositions, which are set forth in Kaufmann Kohler’s |
Jewish Theology, as justifying the claim of the Jews to being a chosen i
people: |

1. Jews possess hereditary traits which qualify them to be superior
to the rest of the world in the realm of the religious and the ethical.

2. Their ancestors were the first to achieve those religious and ethical |,
conceptions and ideals which will, in the end, become the common
possession of mankind and help them to achieve salvation. '

3. Jews possess the truest form of the religious and ethical ideals of *
mankind.

4. Jewsare entrusted with the task of communicating those ideals to
the rest of the world.

3

WHAT IS WRONG WITH THE REINTERPRETATIONS?

First, the proposition that Jews possess unusual hereditary traits
which entitle them to be God’s elect is based on a series of unproved
generalizations concerning certain qualities as being characteristic only
of Jews, and on biological assumptions concerning heredity, which are
entirely unwarranted.! It is one thing for an ancient sage to express his
love for his people by describing them as unique in the possession of
the traits of chastity, benevolence, and compassion.'* But it is quite
ranther thing for a modern person seriously to assert that, because
.Iewwh life has manifested these traits, Jews alone are inherently quali-
'-“ﬁﬁd to grasp and promulgate the truth of religion. We expect a greater

tgard for objective fact than is evidenced by such sweeping statements
b’out hereditary Jewish traits.
f If ]e.ws were to adopt the foregoing reinterpretation of the doctrine
ke(l)ectlon, tbey wouIFl, by implication, assent to the most pernicious
€0y of racial heredity yet advanced to justify racial inequality and
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the right of a master race to dominate all the rest of mankipd. The :rutg
is that historical circumstances, as well as geograph}c environmen a}rll
social institutions, are greater determinants gf national traits ﬂgl;_an he-
redity. Moreover, to represent divine election m_erely as ({Onl rr?'mg
naturally inherited traits is to identify it virtually V‘:"lth natural se efc (l‘im(:_i
It is but one step from such identiﬁcgtmn to the 1dent1ﬁcat1c;)n o \;f
with the process by which the physically weak are weede outf. h _\g
know all too well from current experience how such a concept of Go
is only another name for ' will to power. g
Secondly, for Jews to claim sole crefilt for having given ma 1fn
those religious and ethical concepts which hold out the promise of a
better world smacks of arrogance. The Greek phllc?sophers, the Stoics
in the Roman period, the humanists of 'the Rfana.lssance, and' thg ra-
tionalists of the 18th century have made hlghly.s1gn1ﬁ<{ant contrlbqtlons
to spiritual and moral truth. The religi.ous philosophies of Phe Hmdus
antedate all others, and are experiencing a remarkable revival in our
day. Even if Jews were the first to enunciate the great moral and f;l;llr-
itual teachings, it would be immodest of. them to boast about it. Zt
would not make them better or superior to ‘the rest qf the W](:ﬂ.,
in any sense whatever. The first-born has no right to E:lalrn‘tlllat e is
better or more beloved than the other children. Special privileges no
h to primogeniture. .
longliri: Zi(:':l thatptor expgress at this late date dislike of what sounds like
pretension is merely to yield to “the conventions of Anglo-Saxon
taste.”” 2 Since when is humility a virtue prized by the Anglg-Saxol?
rather than the Jewish tradition? Our Torah praises Moses for hl; gez K
ness. It records the prayer of Moses that he be bl;)atted out of h_o s
book, if only his people might enjoy God’s grace.”® It tells of his }11':
fusing to be disturbed by the news that Eldad and 1‘\‘/Iedad c\lwelrle 1%thl)lpthe
sying in the camp and his exclaiming in responsc, W'oulh t 1::. a o
Lord’s people were prophets!” ** Can we imagine Moses t ;n u(lig ¥
that He had not made him like the rest of Israel, bu’clha ‘ma ;31 A
the chosen vehicle for conveying God’s message to his spiritually
ferior brethren?

: it he truest form
Thirdly, for Jews to maintain that they possess t R
of truth wf)uld b]e understandable, if they still believed that the teach-

ings of their religion are immutable and infallible. However, with the

: . - ing ac-
modern dynamic conception of Jewish belief and practice being 4¢

. i aning
cepted by those of light and leading among them, the only Izgvanoé,-f

such claim can have is that Jews generally have managed to

Peace in the name of its God. The establishment of the ideal Kingdom

- Tulers of the world and their nations to acknowledge the God of Israel
- @ sovereign 10

O divine clection, but compromise on its implied claims. They even |
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a bit ahead of every new development of spiritual truth. No one, how-
ever, who knows how far behind the best thinkers of their day some
of our greatest Jewish spiritual leaders have been at times can subscribe
to this reinterpretation. Spinoza, who truly did forge ahead of his con-
temporaries, was excommunicated. '

The very assumption of a predetermined and permanent superiority, |
no matter in what respect, does not lend itself to reinterpretation. Our
purpose in reinterpreting traditional values should be to retain and
emphasize those elements in them which are compatible with our own
highest ethical standards. Among those ethical standards, to which any
traditional value must necessarily conform if it 1s to continue func-
tioning in our Jives, is that conception of human worth and individual
dignity which regards as immoral any classification of human beings :
into_mdp;sii_o/mdmﬁaior. This does not mean that we must shut our .‘
eyes to the fact that human beings are unequal in their gifts and attain- 'i
ments. What it means is that we should not assume a priori that a par- ;‘
ticular race, group or people is endowed, by mature or by G(%jt(with any , |
gift which entitles it to regard itself, ipso facto, as superior. By no kind
of dialectics is it possible to remove the odium of comparison from any
reinterpretation of an idea which makes invidious distinctions between
one people and another.

Finally, the fourth proposition confuses the doctrine of Israel’s
election, as expressed in the overwhelming majority of Biblical allusions
which deal with Israel’s relation to God, with the doctrine of Israel’s
mission which is the subject of less than a dozen passages in the second
part of Isaiah. There is not the slightest implication in the multitude of
references to Israel as a Chosen People that it is expected to fulfill the
mission of making God known to the nations.

As for the few unmistakable allusions to the mission of Israel, the
manner in which the mission is to be discharged has very little in com-
mon with what we usually associate with missionary activity, or even
with exemplary conduct. The light which Israel is to be unto the na-
tions is portrayed by the Prophet as radiating from Israel’s brilliant
Career as a nation in its own land, dispepsin ice and maintaining

of God in the land of Israel is what the Prophet hoped would lead the

There are many apologists for the doctrine who cling to the assertion |
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confess to an awareness of the distaste which the assertion of divine elec-
tion provokes in many modern-minded people. They seem to under-
stand and even to admit that “extolling God for ‘not having made us
Jike other peoples’ is grating.” ** Nevertheless, they maintain that prop-
erly interpreted, the doctrine still remains valid and should not be
discarded.

Though the belief expresses a certain national pride, or a sense of
national privilege, “it carries with it also a sense of consecration and
responsibility.” ** No one can question the fact that the belief of being
divinely elect has long been associated in the Jewish mind with conse-
cration and responsibility. However, we cannot ignore the other impli-
cations of that belief, especially those which are often sharply stressed,
as in the Alenu and the Havdalah prayers. In the latter, the invidious-
ness of the distinction between Israel and the nations is emphasized !
by being compared with the distinction between light and darkness.
It is that invidiousness which is highly objectionable, and should be |
eliminated from our religion. .

There are some who argue that the Chosen People idea is not out
of harmony with our modern universe of discourse. They reject the '
supernaturalist version of the revelation of the Torah on which tradi-
tion bases belicf in the election of the Jewish people. For them that
belicf rests rather on the evidence of history that at least the Westem
world is indebted to Israel for its fundamental religious ideas and in- -
stitutions, as are also those peoples and individuals in the East who
have been converted to Christianity or to Mohammedanism. This fact
seems to them to indicate that the Jews are committed by their his-
tory to the purpose of converting the world to belief in the unity
of God, with all the ethical implications of that belief. “Those who
today believe in the election of Israel” writes Dr. Bernard J. Bame
berger,'® “are those who regard Judaism as a universal religion, as the
universal religion, with a message for all men.”

Though none would dispute the spiritual indebtedness of the W
ern world to Israel, the inference from that indebtedness that Isr
was chosen by God to be His messenger to mankind is neverthel
“grating” non-sequitur. When a delegation of Chicago ministers vis
Abraham Lincoln to urge the abolition of slavery, one of their num
told him that it was God’s will that he free the slaves. To which
coln 2 replied: “If it is, as you say, 2 message from your Divine Mas
is it not odd that the only channel He could send it by was the T0UE
about route by way of that awful wicked city of Chicago?” The]

113
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people may not be awfully wicked, but one may still ask: “If God has
a message for all mankind, is it not odd that the only channel through
which He could send it should be the roundabout route via Zion?” To
say that many of the most significant religious ideas of the Western
world are of Jewish origin does not answer that question. For all we
know, Lincoln might have gotten some very good suggestions from
thcagoans. But Lincoln rebuked the arrogance which assumed that he
hlmse}f had less access to divine guidance than the Chicago ministers

and }.us.rebuke was justified. The assumption by an individual or grouf;
i‘fhat it is the chosen and indispensable vehicle of God’s grace to others
is arrogance, no matter how euphemistically one phrases the claim to
being chosen.

Moreover, if Israel’s having influenced the world religiously in the
past proves that the Israelites are God’s Chosen People, what inference
are we to draw from the fact that Israel is today not influencing the re-
ligions of other peoples, but rather being influenced by them? W ho can
read the works of such men as Sholem Asch, and Franz Werfel, to name
two of the{ most distinguished Jewish writers, by way of examl,)le with-
out perceiving the profound influence that Christianity has h’ad on
many Jews? Does that prove that the Christian Church has been chosen
and Isr.ael rejected? Would we not resent such an inference? It has been
well said that “Ideals remain real only when one continues to realize
the.rn..” If that is true then the doctrine of the Chosen People, whatever
validity it may have had in the past, is today utterly unreal. :

4

INCONSISTENT WITH EVOLUTIONARY
CONCEPTION OF RELIGION

The apologists for the doctrine of Israel’s election do not take the

DIVINE ELECTION

?oublfa to tbink through to a conclusion the role of religion in hu-
anh civilization. Formerlx the adherents of all the traditional religions
Of the Western world maintained that religion was supernaturally re-

led truth. That such truth was transmitted only by one’s own people
s sufficient evidence that only one’s own people had been chosen
nce it was assumed that salvation could be achieved only throu h

ealec'! truth, the possession of that truth imposed the obligation %0
i Vey it to others and to induct them into one’s own “chosen” com-
ity by way of conversion.




e ————TTT

220

becomes of religion? I
o~ self-revelation of God to a particular peop
scientific truth in being accessible to an
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But when one abandons the idea of supernatural revelation, what

Indeed, one of the main criteria of truth

to and conformity with universal reas

theory advanced by Kaufmann Kohler
the Jews, as a race, have a particular genius for religion.?* Certainly, the

capacity for grasping and co

every other field of human

nveying truth

among the individuals of any one group th
group. The propagation of specific religious truth cannot possibly be
the distinctive function of any particular group. Different religions may
actually stand for the same truth about God, while, in any one religion
religious truth has always to contend with religious error and super-

stition.

A religion is the organized g

f religious truth is independent of any historic
le, then it is no different from
d attainable by all mankind.

is its universal applicability

on. No one can take seriously the

and Abraham Geiger that

in the realm of religion, as in

knowledge and experience, varies more

an it does between group and

uest of a people for salvation, fgqr_b_t_zlping

; &f“ those who live by the civilization of that people to achieve theirdestiny

as Traman beings. In the course
Jigious truths and abiding values.

of that quest, the people discovers re-
These truths and values, like all others,

are universal. They are not the monopoly of the group that discovers

them. They may be discovered by other groups as well. Religions are &
distinct from one another not so much ideationally as existentially.
of collective life marked out

Each religion represents a particular area

by the sancta of the group.
unique historic experience

sacred literature, its holy places, it

These are a d

. Such sancta
s common symbols, its customs and "
folkways, and all objects and associations which have been hallowed,
because of their relation to that people’s quest for salvation. There i
1o more reason for having all the world adopt the sancta of one peo
or church than for all people to wear an identical type of garme
What is important is that the sancta of each people or church help
humanize all who belong to it, by implementing those unive

which it should share with all other peo

is universal, if its conception of God is one that imposes on its adh
N \\loyalty to a universally valid code of ethics. It is only in that sens
v the Jewish religion is universal.
' The role of religion in h

ife is to humanize men by.enabife

them to transcend the limits of present human ndture. It emphas
that which differentiates Tman from th

e beast; it identifies the

efinite product of the group's

are its saints and heroes, its

ples and churches.
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Flemcnt in that which man can make out of himself. That differentia
is the c-reative urge manifest in man’sGwill to salvation, in his will to
the achievement of the good and full life, to the realization of the holi-
ness of human life. To the extent that any civilization contributes to

this end, it is religious. That is what we mean when we s m
as a religious civilization.

—Religion is not one of a number of coordinate elements of human

culture, .but rather the process which organizes all of them into a pat-

tern. It is wha:t personality is to the individual, and nationalism to the WA Ve
nation. That is why Jewish religion is both particular and universal It Loy Ca
is paftlcular,‘ insofar as it functions within and through Jewish life. [P~ Fe

is universal, insofar as it seeks to integrate Jewish life with the universal ‘LL‘P
life of mankind, through the worship of the one God of all mep and all |, G
peoples. M3 4 5

5

THE MISSION IDEA AND RELIGIOUS IMPERIALISM

. The conception of the Jewish mission may be said to have originated
in the tension between the belief in the one God of all the world and
t'he belief that God has manifested His purpose with reference to human
life or{ly through Israel’s Torah. The particularistic notion of Israel’s
ex_cluswe possession of revealed truth had somehow to be reconciled
with the universalistic concept of the unity of God. The reconciliation
took th.e f.orn} of a compromise between universalism and particularism

The mission idea is such a compromise. Whether it is a satisfactory one.

- Is another question.

Indeed, the aswm?tion that only by accepting one’s own religion,
or by acknowledging its hegemony, can the world be saved is the re-

1 llglc_)u§ analogue of what, in the political realm, we condemn as im-
: Penahsm. There was a time when imperialism was an honorific word.
3 EThe R9mans were convinced that, in extending their empire, they were
cxtending not merely Roman civilization but civilization. :l"hey were

Vvery proud of the Pax Romana. Britons not so long ago boasted of the
}Vlh'zmg ir‘l‘ﬂuence of their colonial empire as a great service to hu-
,fatl}lllt}‘r‘,. as FhiWEite man’s burden” of responsibility for the welfare %\
bfthe “inferior” or “backward” races. Moreover, the claims that empires \
efllrequently extended the area of human cooperation and peace are \(*'VJ PL
ot without foundation. Empires represent an intermediate step be- © 3\

tWeen national isolationism in which every people regards every other el é{(
. !

v
A"
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with hatred and suspicion and the long-awaited federation of nations.
They are a preparatory stage for that eventual development, when man-
kind will be recognized as an organic whole, and all its populations as
equally concerned in, and equally responsible for, the common welfare.
Similarly, missionizing religion represents an intermediate step be-
tween a situation, on the one hand, in which peoples regarded their
gods as exclusively interested in them, and regarded themselves as pos-
sessing the only way of salvation from which all others were permanently
barred, and, on the other hand, the ideal situation in which the implica-
tions of the unity of God will be fully realized.
of the kind advocated by ratiomatistswho gciation’ of history,

but universal religion—with the “the” omitted—~which will be based

£ upomthe following principles: (1) all men and all peoples are in need
,C'j\ of sawlﬁlling their human destiny; (2) all groups seek
- salvation in accordance with their own collective experience, and by
: utilizing their own respective cultures; (3) the ultimate salvation of

mankind depends on the recognition that no people can attain com
plete $alvation, until all peoples attain it; and (4) all peoples can attain
salvation, only when it is recognized that God is equally accessible to
all réligious groups, through the proper development and interpretation

of their own sanetd.

An intermediate stage, which may be designated as that of “religious
imperialism,” is reached when a group, that believes itself the exclusive

possessor of a divinely revealed way of life, seeks to impose it on others,

whether by force of arms or by propaganda. And just as political im-

i~perialism has to its credit the widening of men’s political horizons, so
v . i E ¥
Y may the expansion of God’s Kingdom through missionary zeal have to:
Y its credit the widening of spiritual horizons. Nevertheless, both are forms

T of imperialism, and imperialism involves injustice.

\ When rival imperialisms co-exist, as in the modern world, the in-
\\S Q,. \5 vitable consequence is warfare on a global scale. Religious imperl
s> &Y has likewiseie_e’naa/sn.uma@arfare. Not only Islam, but also Chris
Y - tianity, was sprea by the sword. The Thirty Years’ War was motiva
¢ % by the rival imperialistic claims of Protestantism and Catholicism
L3 % universal hegemony. Only after Europe had been bled white an
% fighting ended in a draw, did the world begin to conceive the need
religious tolerance, the actual achicvement of which awaits the fu
But even where the missionizing of a people proceeds by pedc
means, it works havoc with human lives. It invades the family and€
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turbs its unity. It dissolves the integrity of ancient civilizations, by
acting as a sort of fifth column for alien groups. There has never been
a people that has been missionized, without resenting the implied insult
to its own civilization and religion. The Boxer Rebellion in China was
largely a protest against foreign missions. The hatred against Jews and
Christians in pagan Rome was another manifestation of the ill-will in-
evitably provoked by missionary activities. :

Our apologists would contend that Jewish missionary activity was
not comparable to that of Christianity and Islam, because it always
relied solely on persuasion, and because it always recognized that “the
pious ones of the Gentile nations have a share in the world to come.” **

But the truth is that even peaceful missionary activities inevitably
create ill-will. One cannot help wondering, moreover, whether the
peaceable methods of Jewish missionary activities were not mainly the
result of Jewish military impotence imposed by Rome rather than of
superior religious insight and tolerance. When one believes one’s own
religion to be the only true religion, it is easy to justify a “holy War”
as waged to extend the domain of God’s Kingdom and to help redeem
mankind. It is historical fact that, at the height of the Hasmonean
power, the Jews did actually impose Judaism on the Idumeans by force
of arms.

As for the recognition in Jewish tradition that individuals among

the Gentiles might attain salvation by conforming to the ethical laws

revealed to mankind through Noah, its application did not extend

~ nearly as far as modern Jewish liberals would like to believe. Mai-

monides, for example, maintained that for a Gentile to conform to the

~ Noahitic laws was not enough. To obtain salvation he must look upon

those laws as revealed by God.?* Since the only evidence of any revela-

i' ;_,ipn to Noah is to be found in the Torah of Israel, the achievement
of salvation by a Gentile was thus made to depend on his recognizing

Israel as the chosen vehicle of divine salvation for mankind.

6

THE DOCTRINE OF ELECTION NOT NECESSARY
: FOR JEWISH SURVIVAL

Ihe question naturally coming to mind at this point is this: Since
roponents of the various reinterpretations of the doctrine of the
sen People no longer believe in the factual truth of the Patriarchal
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stories, or of the miracles and the Sinaitic theophany, why are they at
such pains to reinterpret that doctrine? The reason often suggested for
their insistence upon retaining the doctrine of Tsrael’s election, namely,
that it permeates the whole of Jewish tradition, cannot be true. For,
by the same token, they ought to insist on the traditional doctrine of
the divine authorship of the Torah. There surely is not a single syl-
Jable or letter of the Jewish tradition which is not thoroughly saturated
with the idea that the whole of the Pentateuch was dictated by God to
Moses. Yet these men have managed to emancipate themselves from
that assumption. What then prompts them so to resist any tampering
with the doctrine of Israel’s election?

The only reasonable motive to which such zeal can be ascribed is
not one which derives from the momentum of tradition, but from con-
siderations of Jewish survival. They seem to think that Jews would
give up their struggle to live as an indivisible people, unless they were
to believe that they are endowed, either individually or as a group, either
biologically or culturally, with some moral or spiritual preeminence over
the rest of the world.

In reply, be it said that the very attempt to bolster up the Jewish
will to live by reasons or assumptions of questionable validity not only
defeats its own purpose, but is injurious, from the standpoint of Jewish
self-respect. The Jewish will to live cannot be fortified by spurious
means. Any claim to moral or spiritual superiority, that is not based on
incontrovertible proof, either supernatural or natural, is spurious and
unworthy even of ordinary morals, to say nothing of a high spiritual
standard. _

Judaism can certainly not ord to harbor any doctrine
conflict with the ethical basis of democracy. 4s1s is the intrinsic
w of the individual human soul, a worth which is independent of
the people, race or church to which one belongs. This implies that no

people, race or church can confer upon its members a higher human
status than does any other. Democracy as such calls for the treatment =
of individuals, despite their marked differences, as equals, from the =

standpoint of law and of their right to happiness and salvation. Ethical

democracy goes one step further and calls for the treatment of all peo==

ples, races and churches as equals in all respects. Indeed, societies dré
far more like one another in their characteristics and behavior than aré

individuals. Hence, discrimination between one people and another 8 =
even more irrational and unethical than between one individual ané =

another.
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Continuity of the Jewish consciousness demands that as large a num-
ber as possible of traditional Jewish values be retained. This does not
mean, hownlrever, that all traditional values must necessarily be retained.
Some apﬂ;e%u_lmﬂm&noﬁalm&apa}&of rein-
terpretahgn;—ercfbﬁng—ﬁttedigm_thipaﬂem_ii\L___MMy out-
look on life. Not even the fact that they suffuse the entire tradition
and that their elimination must produce a radically altered tradition’
should be sufficient to save them. Take, for example, the traditionai
beiiefs‘ concerning the restoration of the Temple with its sacrificial
w0fsh1p, or concerning the status of Jews in the Diaspora as exiles. These
beliefs are an integral part of Jewish tradition. But life is stronger than
tradition. The Jewish will to live has managed to survive the desuetude
of these beliefs. Why then should we assume that the Jewish will to
live would be weakened, if we were to eliminate one more belief which
runs counter to the progress of the human spirit at its best?

7

BELIEF IN ELECTION OF ISRAEL A SOURCE OF
MALADJUSTMENT

Far from being a factor for Jewish survival, the doctrine of Israel’s
election is henceforth bound to be, ideologically, a definite hindrance ;
Ir'1 its traditional form, that doctrine belongs to the same universe of.
dls.cours.e as the one in which God was conceived as a magnified human
being, sitting on a great throne in the heavens, surrounded by hosts of
arfgels and demons who were at His beck and call, ready to carry out His
will on earth. It belongs to the universe of discourse in which the super-
natural miracles, believed to have taken place in the past, were a guar-
antee of like miracles in the future. In that thought—worid the divine
59und of the shofar on Sinai was an assurance of the shofar ’of the Mes-
siah at “the end of days.” It is part of a world-outlook in which all human
suﬂgrlng, even the fact of death, was attributed to sin, in which animal
?;Cvrvlli:f:ehwas accepted as an indispensable means of atoning for sin, and
tormelst ;f \gfhé)le peopl_e could be cogceived as subjected to unceasing
o ody and mind f.or centuries, because of failure to atone for

nymous ancestral sin. To get back to that pre-modern universe

of di - ;
‘l.scncilsmulrsg is pos's:ble for the modern-minded man only in the same
€ as it is possible to revisit the scene of one’s childhood. People
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do that sort of thing to satisfy a fecling of nostalgia, but not with a view is probably responsible for our having alienated from Judaism some of
to finding a permanent home. the most worthwhile men and women.

If the Jewish people is to have a future, it must so reconstruct its A striking illustration of the harm done by failing to reckon with
ideology concerning the world and God that it may feel itself perfectly the rational type of Jew is what Felix Adler says about himself in his
at home in the universe of discourse in which those who are most ad- An Ethical Philosophy of Life.* He there states that, when he was a
vanced intellectually, morally and spiritually dwell at present. '@E@jr ' young man, he was urged to enter the rabbinate, though he held views
religion is not based on the tradition of miraculous events and theoph- which he could not openly avow to his congregation. He was told that
anies supposed to have taken place in ancient times. It is based rather by remaining within the Jewish fold he could contrive to have his peoplé
on the fundamental fact that all normal human beings are endowed accept his views. “Would this be fair to them, or to myself?” he inquires.
with a capacity for striving to achieve their human destiny, provided “Was I to act a lic in order to teach the truth? There was especially one -

passage in the Sabbath service which brought me to the point of reso-
lution. I mean the words spoken by the officiating minister as he holds
up the Pentateuch scrolls, ‘And this is the law which Moses set before
the People of Israel.’ I had lately returned from abroad where I had had
a fairly thorough course in biblical exegesis, and had become convinced
that the Mosaic religion is, so to speak, a religious mosaic, and that there
is hardly a single stone in it which can with cerfainty be traced to the
authorship of Moses. Was I to repeat these words? It was impossible.
I was certain that they would stick in my throat. On these grounds, the
separation was decided on by me, and became irremediable.” l;"elix
Adler was by no means alone in this insistence on absolute sincerity in
- religion. We shall never know how many of our most brilliant minds
- have been kept out of the rabbinate, because we have made of intellec-
tual honesty a prohibitive luxury. Their number is undoubtedly legion.‘
. Tbe effect of the retention of the doctrine of election on the To-
- mantic type of Jew, though of an entirely different character, is not less
fiet:nmental to Jewish survival. The romantic type of Jew deprecates all
l'1‘n51stenee on taking literally matters of ritual and liturgy. They are not
f}ht_ended, according to him, to convey exact truth, but to arouse the re-
ligious er‘notions. That purpose, he contends, is defeated by all attempts
E) submit the language of prayer or religious creed to the scrutiny of
on. But why flout reason unnecessarily, when it is possible to evoke
even more profoundly religious emotion which can be shared by
: body, .by using language which calls forth no mental resistance?
raising the Scroll of the Torah, is it not better to recite the
nula: “This Torah is a tree of life to those who hold fast to it; and
fiem that up}?o]d it, every one is rendered happy,” *® than to ar,ouse
]?lflg questions in the minds of an increasing number of people
iting the traditional formula which alienated Felix Adler from
agogue? Is it not more in keeping with spiritual religion, when

™
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that, individually and collectively, they coordinate their conduct and
their institutions with the conception of God as the Power within and
without them that makes for salvation. That conception of religion
points to a better world in which Jews, without giving up their historical
uniqueness and continuity as a people, want to have a share. In that
better world, the orchestration of human life is not to serve merely as
an accompaniment to any one nation or ecclesia playing solo.

A far nobler motive for Jewish survival than the assertion of a claim
to @@W@ to outdo
itself,i]w/a;cwwéglﬁgg?ﬂgapacim There
can be no better evidence of such growth than trrender of notions
and beliefs that may have served some useful purpose in a people’s child-
hood or youth, but that have become outdated, when that people has -
attained maturity. Retaining a doctrine like the election of Israel, which
is so out of harmony with the modern world-outlook, is bound to pro- -
duce further maladjustment in the Jew and to stunt the growth of -

* Judaism. This becomes evident, when we consider the actual effect
which the continued retention of the doctrine is having on the two
predominant types of people, the rational and the romantic. |

"\ The rational type of Jew insists on clear and distinct thought i

kj\sl religion. This does not mean that he will not admit into religion any=
thing but that which is scientifically demonstrable, or that he has
feclings, or that he is averse to mysticism. All it means is that in religlt
as in everything else we must not say what we do not mean. The ration
type of Jew knows very well that, in religion, symbols and metaph
are indispensable, and that we cannot always articulate clearly
they imply/But while it is true that we cannot always say wha
mean, we definitely should not say what we do not meal%T}.l&
that we have not paid sufficient regard to this simple ethical pri

il
T
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we recite the “Alenu,” to thank God for having given us “the Torah

of truth and planted eternal life in us,” than for not having made us

“}ike the nations of other lands?” One may well suspect the romanticist
N of being so fond of tradition as to sacrifice his people for its sake.

The romantic policy of “Hands off!” from anything, however obso-
lete, that is sanctified by tradition is sure to paralyze all spiritual ini-
Hative. This is just what has happened with the doctrine of TIsrael’s
clection. The romantic fondness for it has narcotized, yea lulled the

ew into a state of dangerous somnolence. It has prevented the Jewish
mind from applying itself seriously and with all its might to the task

of reformulating the place of Isracl among the nations. So long as the

Jew takes it for granted that he belongs to @ people that is divinely

. q chosen, he can see no need for canvassing the problem of the political
- and religious status of the Jewish people. In seeing no such need, Clas-
sical Reform and extreme Orthodoxy (Agudaism) display the same

romantic type of mentality.
8

VOCATION A VALID SUBSTITUTE FOR THE
DOCTRINE OF ELECTION

Jewish survival depends entirely upon our achieving a moral realism

which, on the one hand, will wean us away from the futile compen-

satory mechanism of imagined superiority, 2
able us to find the basis for intrinsic worth of Jewish life in the daily

round of contemporary living. The only kind of Jewish survival that

‘would constitute a creative adjustment to the world as it is today is oné -
in which the two elements of our tradition would continue to function, -
namely, Jewish peoplehood and Jewish religion. But what peoplehood -

and religion represent today must be stated in different terms fromt
those which were current in the past.

The essence of Jewish peoplehood can 1o longer be identified either
with political unity or with religious uniformity. Political unity wil
have to be confined to Jews living in their own homeland. Uniformity
will have to be replaced by a fundamentally common spitit. Like

<} religion can no longer be made to depend
are recorded 1

the essence . g g
the Factual truth of the supernatural events which
Torah and on the presumable conclusion that they prove the cle

of Israel. Jewish religion will have to be based om wiat-objective Sty
has shown to be the function of a religion in the life of a people:

nd, on the other, will en- =

(13
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fum-:tio.n _is so to inspire and direct the energies of a people as to hel
1ts' individual men and women to achieve their destiny as humalr)n
beings, or to make the best use of their lives.

The place previously occupied in the Jewish consci
doctrine of election will have to be filled {)y the doc:filr?: S(;]fe:rsol)aytit)lzle
The_whple course of Jewish history has been so dominated by reli ious
motivation that Jews cannot be true to themselves, as a people witghout
stres.smg.tI}G': religious character of Judaism. Jewish religion wc;uld have
Jewish C1v11llzati0n make for the enhancement not only of Jewish life
but of the life of mankind, and thus help to render manifest the cosmic
purpose of .human life. Jewish religion expects the Jew to live the civili-
zation of h1:s people in a spirit of commitment and dedication. To live
thus is to live with a sense of vocation or calling, without involvin
g?rtslivef IIE. any ofdthe invidious distinctions implied in the doctrini

election, and yet to fulfill iti iri i

e ¥0 e the legitimate spiritual wants which

It is generally assumed that the idea of “vocation” is a Christian
part.lcularly a Protestant, idea. As a matter of fact, that idea is no les;
]evgxsh .than it is Christian. Thus we read in the Talmud: ¢ “A familiar
saying in the mouth of the Sages of Yabneh was this: ‘T (who stud
To_rah) am a creature (of God); my work is in the city, his in the ﬁeldy-
I rise early to my work, he rises early to his. Just as he cannot excel in’
my work, so I cannot excel in his.” Perhaps thou wilt say: I do much
and he does little (for the Torah). But we have learned, ‘He who offer
hmuci:tand he who offers little are eqﬁﬁmwmm hi:

ear o Heaven,*Judaism should extend the signi i

to mMons as well as individuals. No mtio;glrzl'.:'i:lr;(;il:)-lsz:':1O(f)rV Z!Zittl;; '
or superior to any other, but every nation should discover its vocatior;
or calling, as a source of religious experience, and as a medium of salva

. tion to those who share its life.

It has been suggested that for an individual to experience the pres-

: :gc; c::f God in his life as a divine calling, he has to meet the following
, nsli 1$ns: He has to be engaged in doing needful work, work that
. nto use his best powers and encourages their development, and

‘111};; ;lflat enables him to contribute his share to the welfare of man-
aP-Pl tl_]lews wish to feel a sense of vocation, all they need to do is
theY] f:r}rllselves to those tasks which would be most likely to meet
'beene:)wil‘ peoPle the foregoing three requirements. What they are
- utlined in Chapter II—Reconstruction—A Program.

i € Jews would accept that, or some similar program, as our voca-
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tion, we would not need to have our morale bolstered up by such a
spiritual anachronism as extolling God “for not having made us like
the other nations.” 2* Instead, we would find our calling as a people so
~ absorbing, so satisfying and so thrilling that we would have every reason
> in the world to thank God for having manifested His love to us, as He
" does to all men and nations who have found their true vocation, and
for having rendered us worthy to be identified with His great and holy
name.

It may be argued that not all vocations are of equal importance to
society. The role which the President of the United States has to fill
is far more crucial than that of some janitor of a “Five and Ten.” It is
not belittling either Mr. Jones or his vocation, if we regard the Presi-
dent's task as infinitely more crucial.”

Granted. And granted, too, that Israel’s role in the history of man-
kind is also a crucial one. That would still not justify inclusion in the

9&’" liturgy of prayers praising God for making Israel's role more crucial.

55":L‘-7\Nhat would Americans have said, if, on his accession to office, a

MY President would pray, “I thank Thee, Lord, that Thou hast not made
my vocation that of the janitor John Jones, but hast chosen me from
among all Americans to lead the nation and mankind to peace?” A
truly religious soul never reacts in that way to the fact of his being given
a crucially important vocation. He is rather humbled by that fact and
disposed to question his own qualifications, accepting as a grave and
burdensome responsibility the tasks to which, in loyalty, he feels
dedicated.

All these considerations make it clear that, whether we apply ra-
tional or pragmatic criteria, the traditional formula concerning Israel’s
divine election is objectionable. Rationally, it has no place in the realm
of discourse from which belief in the supernatural revelation of religious
truth has been excluded. Pragmatically, it is objectionable, as barring
the way to peace and harmony among religions, and as making for self-
righteousness and cant. All the genuine values that once attached them-

sclves to this belief can be maintained by substituting for it the doctrine =
of “vocation.” What more important calling could a people have than =
to promulgate, by its way of life, the truth of the universal presence of SN

ol in all religions, and the universal obligation of every man to W€
le or church;

his traditional sancta for glorifying not merely his own peop
but mankind as a whole?

CHAPTER FOURTEEN

RELIGIOUS DOUBTS AND THE PROBLEM
OF EVIL

1

DEFEATIST VS, CREATIVE DOUBTS

The attitude of traditional religion towards those who doubt it
tenets has been one of unqualified condemnation. Throughout t;]S
M{ddle Ages, the skeptic was damned as a heretic. The ter%ets of 4
ligious faith that were deemed indispensable to man’s salvation er'
concen./ed as revealed truths, possessing an altogether higher degre CT‘;
authority than ‘human reason or experience. If some of thesegte::e(’zs
seemed absurld in the light of human intelligence, the devoted believ
s';uppres‘se.d his doubts by assuming with Tertullian, “Certum est oy
impossibile es?.” (It is certain because it is impossib,le ) That Godqsum
fit to reveal His word to man meant that human exper'ience and rea it
were not to be trusted, at least when they contradicted revelation S';'n
such an extent'has the notion that doubt is essentially irreligious ta;keo
hold on the minds of men that the term free-thinker deno%:in a malri
who assumes that he has the right to doubt allegedlyy reveale%l truth
has been gsed almost interchangeably with atheist. o

In Jewish tradition, too, doubt was frowned on. To doubt a religi
tenet was to forfeit salvation. If a man could not subscribe to the ]:t;g ?’uz
that the.resurrection of the dead is expressly proclaimed in the Toe Tx
he ‘forfelted by his unbelief whatever share he might otherwi hra ,
claimed in the world to come.! i e
Hgiglexrfsrthc_egesls this assumption that doubt is incompatible with re-
- m;}y itse fhbe questioned. Charles Francis Potter, a Unitarian
re]ig‘y ) put the matter cleverly when he said: “If you want a safe

gion with all doubts removed, you can easily find it, if you promise

- Dot to think. But if you want a liv igi
! e religion, you’'ll have to go fishi
:)!; i’:}l;r_owu dsoul and catc':h_ it.” Our Bible is not lacking in efpresssi;r;%
9t religious doubt. Skepticism with regard to traditional beliefs is the

Omina i i
nt note in Ecclesiastes and Job, and is expressed in many pas-

- 3ges in the Prophets 2 )
* the Torah Pictuiese Z banhcl Psalms_avaen more notable is the fact that
, raham, who is always taken as the exemplar of

Teligious faith i i i
B ith, whose faith, tested by ten trials, withstood them all, as

' §Ss questioning the justice of God. When God tells Abraham
3 231




